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Introduction to the
Paperback Edition
Hasidic Prayer was first published over twenty years ago. As a number of important works of relevance to the theme of the book
have been published since then, I shall here make reference to the
further light they throw on the subject while also taking the
opportunity to revise some of my own earlier comments with
regard to a number of topics.

Bittul Ha-yesh
The Hasidic ideal of bittul ha-yesh is referred to in Hasidic Prayer as
'annihilation of self' or 'annihilation of somethingness'. I now
believe that 'annihilation of selfhood' would be a better translation. The meaning is, in any event, clear: the Hasid, absorbed in
contemplation of the divine, especially in prayer, expects to transcend his grasping ego.
Although I made reference more than once in the text to
Solomon Maimon's autobiography, I did not mention that
Maimon refers to this doctrine explicitly as a feature of very early
Hasidism. He writes:
The true service of God, according to them [the Hasichm], consists
in exercises of devotion with exertion of all our powers, and
anruhilation of self before God; for they maintain that man, in
accordance with his destiny, can reach the highest perfection only
when he regards himself, not as a being that exists and works for
himself, but as an organ of the Godhead.
IX
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Some of what Maimon says about the Hasidim has to be taken
with more than a grain of salt, but it is hardly likely that he would
have written as he did unless the doctrine had been well established in the court of the Maggid of Meseritch, which he visited.
The relevant chapter of his autobiography has been published in
English translation in an important collection edited by Gershon
Hundert, Essential Papers on Hasidism: Origins to Present (New
York University Press, 1991)-a book which quotes, incidentally,
two sections of Hasidic Prayer, together with a good deal of further
important information about Hasidism in general.
An essay on the same theme by Joseph Weiss, the great scholar
of early Hasidism, was published posthumously in a collection of
his writings edited by David Goldstein for the Littman Library
under the title Studies in East European Jewish Mysticism (1985).
Entitled 'Contemplation as Self-Abandonment in the Writings of
Hayyim Haika of Amdura', Weiss's analysis of bittul ha-yesh in the
writings of Hayyim Haika, who was a disciple of the Maggid, is
very acute and demonstrates how the doctrine fares in the thought
of this master. But as I have tried to show in this book, the doctrine is pervasive in later Hasidism as well, despite the various
nuances found in different schools. It is especially prominent in
Habad.
Another valuable source that should be consulted on the doctrine of bittul ha-yesh is Daniel C. Matt's 'Ayin: The Concept of
Nothingness in Jewish Mysticism', in Robert K. C. Forman (ed.),
The Problem of Pure Consciousness Mysticism and Philosophy (Oxford
University Press, 1990), 121-59. Moshe Idel's Kabbalah: New Perspectives (Yale University Press, 1988) also discusses the doctrine
(s.v. 'annihilation').

Habad Hasidism
A number of scholarly works have recently appeared about
Habad, of which the following should be noted. Moshe Hallamish's Netiv La- Tanya (Tel Aviv University Press, 1987) is an
excellent study of the first part of R. Shneur Zalman's classical
work. Rachel Elior's Torat Ha-Elohut Be-Dor Ha-Sheni Shel
IJasidlltIJabad (Magnes Press, 1982), is a profound analysis of early
x
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Habad thought, with an entire chapter (pp. 178-243) on the doctrine of bittul ha-yesh. Her more recent work, The Paradoxical
Ascent to God: The Kabbalistic Theosophy of Habad Hasidism (SUNY
Press, 1993), is also worthy of attention. Naftali Lowenthal's Communicating the Infinite: The Emergence of the Habad School (Chicago
University Press, 1990) is a socio-historical treatment of the movement. Finally, Roman A. Foxbrunner's Habad: The Hasidism of R.
Shneur Zalman ofLyady (University of Alabama Press, 1992) should
also be mentioned in this context.
In these works as in Hasidic Prayer, the early Habad movement is
seen to have emphasized contemplation over religious emotion.
No doubt some present-day Habad Hasidim follow this teaching,
but the general tendency among them, judging by their activities,
seems to be to give priority to religious feeling: emotional appeals
are aimed at the Jewish masses through advertising, popular songs,
and 'mitzvah tank' campaigns. Possibly, Habad Hasidim now
believe that the contemplative ideal is only for the elite.

The Baal Shem Tov
Emmanuel Etkes has argued in 'Hasidism as a Movement: The
First Stage', the opening essay (pp. 1-26) in his Hasidism: Continllity or Innovation? (Harvard University Press, 1988). that the original
company around the Baal Shem Tov consisted of a few Godseekers, and it was only because the Baal Shem Tov's philosophy
attributed significance to loving all Jews that Hasidism was able to
become popular among the mass ofJews.
Gershon Hundert's Essential Papers contains the revolutionary
essay by Murray Jay Rosman, 'Miedzyboz and Rabbi Israel Baal
Shem Tov' (pp. 209-25). By making use of Polish archives (something that had never been done before in this context), Rosman
has exploded for all time the absurd notion (with which I take
issue in Hasidic Prayer, as many others have done) that the Baal
Shem Tov was an imaginary figure who never existed. We now
have evidence that this charismatic figure was held in high regard
as 'doctor and kabbalist' by the Jewish community in Miedzyboz,
who even provided him with a regular stipend.
Xl
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On the basis of these two studies, Hundert concludes that there
was no mass movement at all around the Baal Shem Tov (Essential
Papers, 3). The opening chapter of Hasidic Prayer makes more or
less the same point.

Women in Hasidic Lift
In my chapter on gestures and melodies, I stated that women
occupied no place in the detailed life of prayer as discussed in the
classic Hasidic writings, but I referred in a note to Horodetsky's
contention that in certain areas women were prominent in
Hasidic life. Recent research has shown that the supposed prominence of women in Hasidic life has been overplayed; see Ada
Rapoport Albert's 'On Women in Hasidism: S. A. Horodecky
and the Maid of Ludmir Tradition', pp. 495-525 in the volume
she edited with Steven J. Zipperstein, Jewish History: Essays in
Honour of Chimen Abramsky (Peter Halban, I988). This and the
other two articles there on Hasidism, by Rachel Elior and Naftali
Lowenthal, repay careful study.

Oriental Zaddikim
A number of hagiographical works have been published in recent
years. A. Levi's Derekh Tzaddikim (Jerusalem, 1988) focuses on
two Yemenite Zaddikim, R. Hayyim Savaani (1898-I979) and
R. Mordecai Sharabi (I9I2-84); the latter is also the subject of Y.
Rafaeli's Ha-Rav Sharabi (Jerusalem, I985). A. Levi's Od YosefHai
(Jerusalem, I986) is about the strange Jerusalemite saint Yosef
Dayyan (I924-85), who was reputed to be a lamedvavnik, one of
the thirty-six 'hidden saints' that according to legend exist in
every generation-though the author has certainly done his best
to ensure that his hero does not remain hidden. Of particular relevance to the theme of Hasidic prayer is E. Alfasi's book on
R. Israel Abuchatzeirah (b. Taftllalt, Morocco, I890; d. Netivot,
Israel, I984), who was referred to universally as the 'Baba Sali'
(meaning something like 'Daddy of Prayer'). Alfasi's Baba Sali was
published in Hebrew in Jerusalem in I985; an abridged English
translation by Leah Dolinger was published in New York the following year.
Xl1
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The many descriptions of the prayer life of the oriental Zaddikim in these texts bear a remarkable resemblance to the descriptions of the Beshtian Zaddikim that I quote in Rasidic Prayer. The
role of the oriental Zaddikim likewise resembles that of the
Hasidic Rebbes, although the tales about them are clearly influenced by Islamic hagiography: some of them are too far-fetched
for even the most credulous Hasid to tell of his Rebbe.
Some of these works make explicit reference to ideas from the
world of Hasidism. Thus, in his approbation to Levi's Od Yosif
Rai, R. Benjamin Zeev Hashin (evidently, from his family name,
a Sefardi himself) remarks: 'as is well known, the Baal Shem Tov
said that it is so great a thing to tell tales about the Zaddikim that it
is equivalent to being engaged in the Work of the Chariot'. In
Baba Sali, Alfasi records (p. 65) that the saint had moved from the
town of Yabneh, where he had resided happily, to the much
smaller settlement of Netivot in Israel's Negev only because a
Lithuanian talmudist had spoken somewhat disparagingly of the
Baal Shem Tov's preference for piety over learning. He also
reports Mordecai Sharabi as having said that Abuchatzeirah's spiritual powers were equal to those of the Baal Shem Tov, and that
to know what the Baal Shem Tov had looked like one had only to
gaze at the face of Abuchatzeirah (p. 102).
The whole question of the relationship between the two types
of Zaddikim still awaits scholarly research but it would seem
probable that those oriental Zaddikim who came to live in Israel
studied Hasidic works and were influenced by them. Levi's Derekh
Tzaddikim reports (vol. i, pp. 335-9) that Savaani regularly studied
Hayyim Tchernowitz's Beer Mayyim Ijayyim and the works of
Nahman of Bratzlav. The Rebbe of Shomer Emunim instructed
his secretary to write in an approbation for Alfasi's Baba Sali: 'His
[Abuchatzeira's] great sanctity, his ascetic way, and his attachment
to God with all his heart, soul, and mind are known all over the
world, and especially the powerful ties he had with the disciples of
the Holy Baal Shem Tov, which was quite extraordinary. When
our master [the Rebbe ofShomer Emunim] visited this holy old
man for the first time, he revealed to him many dreams and
visions he had had of our master the holy Baal Shem Tov, and
Xlll
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especially of his disciple, the divine Tanna, Rabbi Duber, may his
merits shield us, the Maggid of Meseritch, and of his disciple, our
holy teacher, Rabbi Elimelekh'. (The same R. Elimelekh whose
tomb is shown on the cover of this volume.) It would appear,
however, that the orientals, unlike the majority of the Hasidic
masters, used the Lurianic kavvanot (meditations) in their prayers.

Hasidic Prayer-books
Mention should be made of three Hasidic prayer-books that have
become available since Hasidic Prayer was first published. Or HaYashar, a siddur published many times over the years with approbations by the Rebbes of Belz from I892 to I928, has been
republished (Jerusalem, I978), together with U-Reah Yashar, containing the Belzer Rebbes' comments on prayer. Tziluta De- Yisrael, a siddur edited by Joshua Joseph Kornblit (Jerusalem, I99I),
contains commentaries culled from sayings attributed to the Baal
Shem Tov. From the scholarly point of view, of course, great caution has to be exercised in the matter of attributions to the
founder of Hasidism. While the fact that he lived has now been
established beyond doubt, the fact that he said nowhere near
everything that has been attributed to him has been established no
less effectively. Lev Sameah, the siddur compiled by Hanoch
Henoch of Alesk, son-in-law of the first Belzer Rebbe, has been
republished (London, I979) in a new edition by Uri Ashkenazi
and Zvi Shimon Ashkenazi, with a lengthy introduction on
prayer and kindred topics by the editors' father, Rabbi Meshullam
Ashkenazi of London.

Writings on Hasidic Prayer from Sources within the
Hasidic World
Most of the material in Hasidic Prayer derives from the works of
the Rebbes, compiled either by the Rebbes themselves or by disciples who faithfully recorded their words. The picture is
inevitably one-sided to some extent, but unavoidably so since the
Hasidim rarely felt themselves sufficiently qualified to write
Hasidic 'Torah'. Two works by people who were not themselves
XIV
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Rebbes are therefore worthy of note: the litde book Ra~amey HaAv ('Fatherly compassions'), and a remarkable pitka (note) presented to the Gerer Rebbe by a faithful Hasid; I hope one day to
publish an annotated translation of these two documents. However, I shall discuss them here briefly for their relevance as
accounts of Hasidic prayer as seen through the eyes of a disciple.
Ra~amey Ha-Av, one of the most popular Hasidic works from
its first appearance in Lemberg in 1806 down to the present day,
was compiled by Jacob Katina (Klein), a dayyan (rabbinical judge)
in the Hungarian town of Huszt for forty years until his death in
1890. For much of this time he served under R. Moses Schick,
known as the Maharam Schick, who was appointed rabbi in Huszt
in 1861. Huszt was mainly a Hasidic town, to the extent that the
Hasidic liturgy had replaced the Ashkenazi liturgical mode. Schick
tried to change this, whether or not successfully we are not told.
This may explain why Ra~amey Ha-Av was first published anonymously: Klein may not have wanted to arouse Schick's ire. In
fact, the identity of the compiler was only discovered when later
editions were published bearing his name-most recendy in
Jerusalem in 1977 by Klein's grandson, E. Katina. Klein explains
that he compiled the book for the guidance of his sons-hence
the tide. Though he was evidendy knowledgeable about the
Hasidic world he was certainly not a Rebbe, and there is no indication as to whether he belonged to a particular Hasidic dynasty
or owed allegiance to no Rebbe at all and was in fact no more
than a great admirer of the Hasidic way of life from the outside.
Klein makes specific reference to a topic discussed in Hasidic
Prayer, the practice of smoking a pipe before prayers as an aid to
contemplation. In paragraph I I he warns his sons against copying
the practice:
Although it is SaId in the name of the disciples of the Baal Shem Tov
that for the Zaddikim this is considered as the offering of incense and
that there are subtle sparks that cannot be elevated by eatmg and
drinking but only through smoking ... this applies only to the great
ones of the generation, all of whose deeds are for the sake of Heaven.
But for youngsters it is no more than vanity and a sheer waste of
money. I have heard it told of our master, R. Shalom ofBelz, that he
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used to smoke in his youth. It once happened that while he was
studying in the beit ha-midrash he saw a young man cleaning his pipe
and filling It with tobacco. Dunng the time all this was going on,
R. Shalom managed to study a whole page of Gemara, whereupon he
declared: 'If this instrument can cause time that could be spent in
study to be wasted, it will not be allowed in my mouth from now
onwards', and he never smoked again, even though he was a Zaddik
of world-wide renown. And so too the holy Gaon, or master
R. Moshe Teitelbaum ofOhelje, never used this instrument.

It is not without significance that Klein seeks to find support for
his opposition to smoking in the conduct of two famed Hasidic
masters. He is aware of the importance that early Hasidism
attached to smoking but seeks to limit the practice to the greatest
Zaddikim and is ready to show that even among these there was
some opposition to the subject. Today the tradition of smoking as
an aid to contemplation seems to have very largely been abandoned, perhaps largely because of the assumed health risks.
In general, Klein advises his sons to follow the Hasidic way but
to be circumspect and reject those practices that seem odd (para.
25). He appears to accept without qualification the Hasidic doctrine of Zaddikism but is reluctant to give too much prominence
to anyone Zaddik over others. Some customs he evidently disapproves of as being bizarre.
You, my sons, follow the way of the Hasirum but take that which is
good and cast away the strange practices. It is not exactly the will of
God that one should dance on tables ... Also there is no obligation to
make strange movements during prayer, but each person should
conduct himself according to the root of his own soul. And God
forbid that you should depart even slightly from the study of the
Talmud and the Codes. And if there are some Zaddikim of our time
who, so far as we can see, spend little time in study, their way is
beyond our comprehension, and no proof can be adduced from the
conduct of the angels.

He further advises his sons to avoid at all costs taking on the role
of a Hasidic Rebbe (para. SI). Nowadays, he remarks, anyone
descended from a famous Zaddik sets himself up as a Rebbe and
seeks to earn his living in this way.
XV1
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Satan stnves mightily to attract people to any God-fearing man who
sets himself up as a miracle-worker. May God save you from such
falsehood except m elire need when a Torah scholar is obliged to sell
hirnselffor a loaf of bread, as IS the situation nowadays, for our sins,
when business opportunities are few and expenses and taxes very
heavy. One who is obliged by circumstance to become a Rebbe ...
should take the utmost care not to imagine that he is a 'somebody'.
And the main thing is for him to bend his head as a reed to the Zaddik
of the generation, and then he will realize that he is a 'nobody'.
Klein goes on to attack the Hasidic fondness for worshipping in
small conventicles (para. 56). The Jewish ideal, he says, is for
prayer to be offered in large synagogues:
Many are to be found who break away from the community to build
a pnvate high place for themselves, each wishing to be the head of his
own minyan [quorum for prayer] and to ascend as the si..xth person for
the reading of the Torah [for kabbalistic reasons, the favoured placing
among the Zaddikim]. Woe to them for they do evil to themselves in
that not only do they receive no reward for it but it is possible that
they will be punished since he [the would-be Zaddik] destroys the
building of the Omnipresent [i.e. he causes the synagogue to be
empty of worshippers]. I am not speaking of a place where there are
brazen folk who stir up mischief and strife in the synagogue; or where
there are ascetic scholars who make many preparations for their
prayers and are unable to pray early in the morning with ordinary
people who pray without preparations in their concern to earn a
living; or where some use the Ashkenazi liturgy and others the
Sefardi. In these instances it is certainly permissible to separate oneself
... But as for those who separate themselves from the community out
of pride or because they live too far away from the synagogue, these
will be called to account for they sever that which should be joined.

It seems probable that Klein, a dayyan in a largely Hasidic community, must have faced difficulties, possibly aggravated when
Schick became rabbi of Huszt. He therefore tries to be as 'establishment-minded' as possible, rejecting the more rebellious aspects
ofHasidism and seeking to discourage any proliferation ofHasidic
Rebbes and conventicles while at the same time advocating the
pursuit of the values inherent in the Hasidic way. But precisely
XV11
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because the book is not too partisan and because it does not favour
any particular Hasidic group, it became popular in all the groups,
taking its place in the library ofHasidic classics.
As I have said, it is not clear whether Klein was fully an insider
to the Hasidic way of life or in some respects an outsider, and
therefore only a fellow-traveller. The second document that I
want to discuss here-the pitka presented to the Gerer Rebbe by a
faithful Hasid-is, in contrast, very much an insider document.
Petitioning God through a note to the Rebbe-known as a
kvittel in Yiddish, or a pitka in Aramaic-is an established Hasidic
practice, as discussed in my chapter on the prayers of the Zaddik.
Soon after R. Abraham Mordecai Alter (1866-1948) succeeded
his father as the Gerer Rebbe in 1905, a veteran Hasid of the
Gerer dynasty presented his pitka to the new Rebbe-a gesture of
loyalty to the new leader. The text is reproduced in full as a supplement (pp. 477-87) to A. M. Segal's biography ofR. Abraham
Mordecai Alter, Rash Caltlt Ariel (Jerusalem, 1990). According to
Segal, the pitka was first reproduced m the journal Talpiat in
Shanghai in 1946-the editors stated that the Rebbe had shown
the document to his son, R. Israel, later to become his successor,
before the festival of Shavuot in the year 1939-and that the
Hasidim of Ger used to study it as a supreme example of a Hasid's
veneration of his Rebbe.
Limitations of space permit only a few quotes from this important document, which demonstrates how Hasidim actually lived
and thought of Hasidic philosophy in the second half of the nineteenth century and the beginning of the twentieth. It opens with a
description of how the Hasid journeyed to the Kotsker Rebbe,
R. Menahem Mendel (1787-59).
I had a great longing to flee to Kotsk but I was unsuccessful in tills
since the distance was so great. But at the age of 17, after my marriage,
I did journey to Kotsk. When I came there into his holy presence, he
asked me where I came from and what my name was. I was seized by
a great dread and I lost my composure and all sense of individual
eXistence. At that moment only one thought entered my mind. I
imagined that Akavla ben Mahalelel (Avot 3: r) was standing in front
of me and shouting out to me: 'Consider ... know whence thou art
XVlll
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come.' This made such an impresslOn on me that it has lasted until
this very day. As I departed from his presence I became a different
person and my heart burnt with clarity ... During this first journey
I stayed there for eight Sabbaths so that when I returned home all
worldly desires and pleasures had become abhorrent in my eyes and
my studies and prayers were mingled withjoy and dread.
If occasionally I fell [from my elevated state] I was easily capable of
rising again as a result of the awakening. I was in Kotsk in five
different periods and on each of these journeys I sensed that it [the
effect] was not through my own strength and ability but was due
solely to the fact that he, of blessed memory, had poured out on me
from Heaven the holy anointing oil.

The Hasid proceeds to describe his journeys to R. Menachem
Mendel's successors, including the present Rebbe's father, from
each of whom he heard words of ripe wisdom which he relates in
great detail. With regard to his spiritual struggles he observes:
There are times when my mind is broad, the words proceeding from
my mouth in my studies with great delight and my prayers are also
uttered with great delight and with a broken heart ... I know only
too well that it is not through my own strength that my prayers are so
fluent in my mouth from Heaven; this generally happens on the
Sabbaths and the Festivals. There are other times when I need much
preparation and a good deal of deliberation until I get myself into the
right frame of mind. On the other hand, there are times when my
heart lies like a stone and I have to labour hard with every kind of toil
and every kind of self-encouragement, for knowledge has been
removed from me-not entirely, Heaven forbid, only it is present in a
very small way. Then my world becomes dark, for I sense a great
partition between the right ventricle of the heart and the left
ventricle, with my free choice all that is left to me and then I am
obliged to wage the war of the Lord with prayer and supplication ...
Every man is always in great danger and suffers numerous
temptations. There IS no moment without its obstacle. A man rises
early in the morning. He prepares himself with powerful
concentration to take upon himself the yoke of the Kingdom of
Heaven and he recites the Shema with great [sense of] unification [of
the divine name]. A great king, called Nimrod, then comes to confuse
him, as it is written [Gen. 10: 9], 'Like Nimrod a mighty hunter
XIX
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before the Lord' , meaning, even when he actually stands before the
Lord, when he goes to the synagogue to pray, he ['Nimrod', the evil
inclination] confuses his thoughts and overcomes him in the very
presence of the One before whom he stands.
The Hasid concludes his lengthy missive:
Let our holy master, long may he live, Instruct us in the way in which
we should go in the worship of the Lord and teach us knowledge that
we may understand the inner Torah ... and let my name be engraved
upon his holy and pure heart that myoId age should not put to shame
my youth and my spiritual sense of wisdom and knowledge, for tlus
was in my capacity in my youth and let them not forsake me in my
old age. And I hereby bind myself with a strong and powerful tie, in
both body and spirit, as I was bound to his father, the holy Zaddik,
and to the holy Zaddikim who preceded him, their souls are in Eden.
I cast my burden upon his holiness and to him I lift my breath, spirit
and soul, where appropriate, that my Torah and my prayer be bound
to the service of God by the Zaddik of this generation. From me, his
servant, who bows b~fore him, dust am I under the soles of his feet,
Yaakov Yitzhak, known as Zelig, son ofHayyah Rachel [Hasidim use
the mother's name in petitions], descendant of our master, the author
of the Beit Yosif, Karo, of blessed memory, of Vallachovek.
This document, rare in the annals of Hasidism, offers a useful
supplement to some of the material presented in Hasidic Prayer
because of the insight it offers into a Hasid baring his heart and
giving an honest assessment of his spiritual problems, especially in
connection with prayer. For example, the Hasid explains why he
needs a Rebbe; he goes to the Rebbe not so much to learn Torah
in the conventional sense but for the Rebbe to instruct him in the
'inner Torah', meaning presumably guidance for the inner, spirituallife. The document also provides some insight into religious
psychology. In the presence of the charismatic leader, the Hasid
loses all sense of individuality; when this is restored to him, he
imagines that the saint's words were directed to his own individual spiritual strivings. He tries hard to pray in a spirit of devotion,
and at times this comes so easily to him that it is as if, as he says in
a Yiddish aside, the prayers proceed effortlessly out of his mouth
and with great joy. At other times, he suffers the 'dark night of the
xx
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soul' described by the mystics (the Hasid does not actually use this
expression but says merely that his world becomes dark), but he
still perseveres, under the Rebbe's guidance, to reach ever-higher
devotional stages. (It might be mentioned in passing that there are
remarkable parallels between Hasidic descriptions of spiritual aridity and the descriptions of the 'dark night of the soul' by the
Christian mystic John of the Cross, though it would seem that in
Hasidism the state fluctuates whereas in John of the Cross it is
more permanent, at least for a time.)
It is noteworthy that our Hasid makes no mention of his material situation. As a veteran Hasid he has long outgrown the vanities of the world and evidently finds it objectionable even to
mention his material needs to the Rebbe. Humble and selfeffacing though he is, however, he does tell the Rebbe that he is a
descendant of R. Joseph Karo, the great legal authority who was
also a mystic and kept a mystical diary for forty years. This blend
of Halakhic expertise and mysticism is typical of the Gerer school.
All the Gerer Rebbes were very competent in talmudic scholarship, so that a follower of Ger is obliged to declare that he too
places a high value on talmudic and halakhic learning.
A final work that should be mentioned in the context of writing from within the Hasidic world, so to speak, is the series Kerem
Ha-IJasidut, published by the Zekher Naftali Institute in memory
of Rabbi Naftali Carlebach (5 vols.; Jerusalem, 1981-90). Apart
from the important new material they present, these volumes are
interesting in that they employ to a large extent modern scholarly
methods in the investigation of Hasidism-though of course
complete scholarly objectivity cannot be expected in works such
as these, which are intended to promote Hasidism. The following
material is of direct relevance to the theme of Hasidic prayer: the
order of prayer published at the time of the epidemic of Sadigora
in 1848 (vol. i, pp. 130-9); 'The Foundation and Root of the Service of Prayer', by R. Isaac J oel of Linitz (d. 1885), dealing with
the need for extreme humility in prayer (vol. iv, pp. 54-6); and
the section on the use of melody in prayer in the school of the
Alexander Rebbes (vol. iv, pp. 145-56).
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Introduction to the First Edition

There is no lack of literature on the practical aspects of the
Hasidic movement and on its history, tales and legends. Little has
been done, however, to examine Hasidic thought in a systematic
way. (The works of G. Scholem, I. Tishby, J. G. Weiss and
Rivka Schatz Uffenheimer are, of course, honourable exceptions.)
The obstacles to such an investigation are many. The Hasidic
masters generally expressed their ideas unsystematically; their
language is a complicated amalgam of rabbinic Hebrew and
Aramaic and is full of kabbalistic terms and allusions; the Hasidic
literature frequently seeks to convey the flavour of an experience
rather than transmit bare ideas; it is hard to distinguish among
different, even contradictory, emphases and to determine the
authenticity of teachings attributed to particular leaders. Yet the
task is not a completely impossible one and is worth attempting,
as the work of the scholars we have mentioned abundantly shows.
This book is a study of one very important aspect of Hasidic
thought; the attitudes of the Hasidic masters to prayer. While the
stress is on the theoretical side, the practical manifestations of
Hasidic prayer have also been noted. The book seeks to portray
the major tendencies among the Hasidim in the matter of prayer
from the earliest period down to the present. But the subject is so
vast that it would be futile to pretend that the book possesses the
kind of comprehensiveness a much larger volume might have had.
None the less, it is hoped that a fairly clear picture is given of
Hasidic prayer and its originality as well as its role in the history
ofJewish prayer and worship.
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INTRODUCTION TO THE FIRST EDITION

This book, it need hardly be said, is not a manual of prayer. It
purports only to be a critical examination in which Hasidism is
neither denigrated nor praised to the heavens. I am not a Hasid
and have tried to see Hasidism from the outside, with a degree of
affection for this fascinating movement but with an attempt to be
objective and unbiased one way or the other. If the book manages
to illumine in some small way an overlooked corner ofJewish life
and thought it will have fulfilled its purpose.
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Note on Names and Dates

The letter 'R' before a name stands for 'Rabbi', e.g. R. Shneor
Zalman= Rabbi Shneor Zalman. The names of the Russian and
Polish towns in which the Hasidic masters lived are given not in
their correct form as in the atlases but as normally pronounced by
the Hasidim (see M. Buber, Tales of the Hasidim (New York,
1947-8), vol. 2, p. 343), e.g. Koznitz for Koziniec; Lizensk for
Lezajsk; Pulnoye for Polennoje, Zlotchov for Zloczow. The
names of Talmudic tractates are given in the notes in the abbreviated form familiar to students of the Talmud, e.g. M.K. for
Moed Katan. The dates of the Hasidic masters are given only
where relevant to the argument. For this reason they are sometimes given more than once.
The biblical translations are those of the Jewish Publication
Society version of 1917; the numbering of the verses may differ
slightly from the Authorized Version.
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